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The Ethics of Church Politics 
(Must truth/integrity give way for unity?) 
Ron Highfield: "recognizing the effects 
of the Fall is the only 
thing that can help us" 
Paul Magee: "we are always dealing 
with something other 
than truth" 
John Mark Hicks: "Highfield proposes an 
unworkable equation" 
M. L. Pat Ball: "the church should be a 
refuge from cold and 
calculating political 
scheming" 
Personal Moral Decisions 
John W. Smith 
Bowing Down 
Or Burning Up 
A.J. Hoover 
Was the Holocaust 
A Misdemeanor ? 
Titillating TV 
and Teenagers: 
Give Us a Break 
Nancy Myers 
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Glimpses of Transformation 
This editor finds herself in an em-
barrassing situation. Working along on a 
special Easter issue for April, she (feeling 
some kind of intuitive compulsion to do 
so) checked the calendar for the exact 
date of Easter this year. To her surprise 
and consternation she discovered that it's 
the last week in March. Because it was too 
late to shift gears on the March issue, most 
of the intended April issue will be saved 
for next year. However, all is not lost. 
The Resurrection of our Lord was a 
triumphant event on many levels. It had 
been preceded by a darkness of depres-
sion and hopelessness blacker than the 
midnight at noon ("from the sixth hour 
until the ninth"). Even his most trusted 
friends were "broken men. Their dream 
was gone. Their hopes had crashed. There 
was nothing left to do but go back to the 
old life and to try to forget" (Barclay, The 
King and the Kingdom, p. 189). 
But what incredible joy once they were 
convinced that He had risen! All was not 
lost; all He had said really was true! Faith 
was confirmed. "Those broken men 
became strong, confident, and bold as 
lions. They sang; they rejoiced; they heal-
ed; they taught; they suffered triumphant-
ly" (Trueblood, A Place To Stand, p. 122). 
The Resurrection had given validity to all 
that had gone before and to all that came 
after. 
We too are privileged to experience a 
transformed Resurrection - life of power 
and confidence. Yet we struggle constant-
ly to know how such a life looks in the 
concrete situations of our lives, in our dai-
ly decisions, in our struggles with tempta-
tion and sin , in our desires to yield 
ourselves to this resurrected Lord. 
And that's what thi s issue is 
about-ethical decisions in the Church, 
personal moral choices , living in tension 
"between the times" of his Resurrection 
and ours, the power of the Spirit He sent 
to work through us and help us, the reality 
of grace as well as the reality of sin. 
This issue was not planned originally to 
be this way , but it just came 
together-without much help from the 
editor. Perhaps-just perhaps-that may 
be a part of what it mean s to believe that 
Christ arose and the Helper came! 
-the Editor 
" TO EXPLORE THOROUGHLY THE SCRIPTURE S AND THEIR 
MEANING . .. TO UNDERSTAND AS FULLY AS POSSIBLE THE 
WORLD IN WHICH THE CHURCH LIVES AND HAS HER MISSION 
. . . TO PROVIDE A VEHICLE FOR COMMUNI CATIN G THE MEANIN G 
OF COD 'S WORD TO OUR CONTEMPORARY WORLD ." 
- EDITORIAL POLICY STATEMENT , JULY, 7967 
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THE ETHICS OF 
CHURCH POLITICS 
Taking the Fall Seriously 
By RON HIGHFIELD 
The fall has made it necessary at times to set 
aside provisionally the question of truth in order 
to formulate a policy to which all the group may 
subscribe. 
Ron Highfield 
It is probably misleading, ambiguous, and irrele-
vant to create and sustain the myth of the truth/ 
nontruth dichotomy (in an applied sense) or 
even to deal so extensively with the question of 
the fall. 
Paul Magee 
Ethical decisions are possible only because it is 
possible to understand and know the truth; and 
where truth is not compromised, decisions are 
ethical. Where truth is compromised , decisions 
can never be ethical. 
John Mark Hicks 
Church leaders are at their best when they tran-
scend the divisiveness of church politics. The 
greatest moments occur when decisions are 
guided by the Holy Spirit, not the political spirit. 
M.L. Pat Ball 
M ISSION JOU RNA L 
P oliti cs is a fact of church life. Wh en church leaders anxiously deny t he po liti cal nature of 
th eir acti v ity or church c rit ics self-r ighteously 
denoun ce church po liti cs, their mistake is th e same, 
i.e., assumin g that the church can and should rise 
above the realm of po litics. This un realistic expec-
tation can only lead the anxious church leader into 
hypoc risy and the self-righteous cr it ic into cyn icism. 
From neit her source can we expect ethical thought 
profound enough to give church leaders adequate 
guidance in decision-making. 
Since po litics is the art of po licy fo rmation, po liti cs 
is necessary w here policy is necessary; and po licy is 
necessary for any grou p from th e smallest discussion 
group to the Un ited Nat ions. Even a d iscussion 
group needs to set a tim e to meet, a top ic to d iscuss, 
and a fo rmat fo r di scussion. 
Politi cs is th e art of compromi se. Its task is to fo r-
mul ate the po licy whi ch best takes into account the 
d ivergent interests and op ini ons of the group mem-
bers and enables them to act as a unit. For this to be 
accomplished each group member must be w illin g 
to compromi se. The po liti cian is the fac ili tator of this 
comp rom ise. He can act ethically or unethically. 
ETHICS IN A FALLEN WORLD 
W e live in a fallen wo rld. Sin has d istorted 
humanity and all its creations. Every capac ity and act 
of hum an beings can be channeled into th e cause of 
self-interest, i.e., self-wors hip and idolatry (Rom. 1 -
3). W e have no inner sanctuary such as reason 
(Rationalism) or feeling (Romant icism) w here we 
may retreat and fin d the infallibl e truth of God 's w ill 
(Rom. 1-3:7). Even if we co uld infall ibly know God's 
w ill , we do not have the powe r to do it (Rom. 7). 
Fruitful d iscussion of the ethics of churc h po lit ics 
must take this into accou nt. 
The Fall and the State 
The Fall's impl ications for ethics are best illustrated 
by the prob lem of the state. According to the Bible 
(Gen. 9:5,6; Rom. 13:1-7; 1 Pet. 2:13-17), the state is 
an emergency order made necessary by the Fall. 
Genesis 3-11 shows the growing destructive effects 
of the sin. Society's corruption brought the flood 
(Gen. 6-8). To prevent the wor ld from grow ing so 
wicked again, God instituted the pri nciple of 
restraint by force : "Whoever sheds the blood of 
man, by man shall his blood be shed" (Gen. 8:6). 
This force princip le is the basis of the state. Its pur -
pose is to stay the effects of evi l, insuring that peop le 
are not given free reign to externalize the world of 
Ron Hishfield is a doctoral student at Rice University majorins in 
Systematic Theolosy and Philosophy of Relision. He attends and teaches 
at the Berins Drive Church of Christ in Houston. 
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evil within their hearts, thereby consuming the 
human race and leaving no history for God's pursuit 
of his plan to redeem humanity. When God's 
redemptive purpose is realized at the return of 
Christ, the force principle will no longer be needed. 
The use of force is not absolutely good. It may be 
necessary for the preservation of history, but it is not 
God's primary will to force conformity to his will. He 
wills rather that people freely love Him and do his 
will. Even when law-abiding people use force to 
restrain criminals, they are violating the primary will 
of God. Jesus was making this same distinction in his 
teaching on divorce and non-resistance. Because of 
their sinful hearts, God allowed the Israelites to 
divorce; but it was nevertheless sinful. Because peo-
ple committed crimes, God allowed revenge; but it 
was nevertheless sinful. Jesus will not allow us to 
have an easy conscience about violating God's 
original will for creation simply because it is 
necessary. He will not let us forget that it is 
necessary because of our sin. From the beginning it 
was not so! 
Humanity is thus in the strange position of having 
to sin in order to preserve the possibility of being 
redeemed. This ambiguous situation is not excep-
tional, but normative, and reveals the nature of all 
ethical decisions. Man never finds himself in a 
situation where he can choose between absolute 
right and wrong. An ethics which attempts to 
prescribe the absolute right decision in every case is 
not only theologically dubious but irrelevant to real 
life. 
The Fall and the Individual 
The effects of the Fall are not limited to the social 
dimension of human existence but reach the in-
dividual as well. Because of the Fall, it is impossible 
for us to do the absolutely right thing. Eden is lost, 
and gone is that alternative; yet this does not mean 
that we are released from the responsibility of 
seeking to do the absolutely right thing. God's 
primary will is still the standard and goal for all 
ethical decisions. Ethics must be profound enough 
to comprehend both of these facts. Paul provides 
help. 
Paul's ethics are eschatological in nature. The 
eschatological gift of the Holy Spirit has been given 
to the Christian as a first fruit or a guarantee of the 
corning redemption (Rom. 8:23; 2 Cor. 1 :22; Eph. 
1: 14). In the "new creation" (2 Cor. 5: 17; Gal. 6: 15) 
the Fall has been overcome and reversed in Christ 
(Rom. 5:12-21). The Christian has been baptized into 
Christ (Rom. 6:1-14), become a new creation, and 
participates in the being of Christ, sharing his victory 
over the Fall. 
The victory, however, is grasped only by faith. It 
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will be fully revealed at the eschaton, but at present 
the fallen age continues to exercise power in our 
lives. The Holy Spirit has not yet completely trans-
formed our old nature. Doing right did not come 
automatically even for Paul. He says, "No, I beat my 
body and make it my slave so that after I have 
preached to others, I myself will not be disqualified 
for the prize" (1 Cor. 9:27 NIV). 
Sin has left us self-deceived so that com-
plete honesty is not an available alter-
native. in fact, a utopian attempt to be 
totally honest may after all be the worst 
kind of deception! 
The "saints" in Paul's churches did not find holy 
living easy either. Many of Paul's letters were o.c-
casioned by some vile breach of morality by these 
"saints." In these letters he stoops to threat of 
punishment, promise of reward, and exhortation to 
self-discipline in order to get his readers to change 
their behavior. He uses force to compel behavior 
which the Holy Spirit has not yet produced by love. 
This is not God's ultimate plan for us, and at the 
resurrection there will be no more tension between 
God's will and our inclination. Self-discipline can no 
more force the new creation than can the "force 
principle" make the world into utopia. But for now, 
self-discipline does for us individually what the 
"force principle" does for world history: it preserves 
us from the hardening and destructive effects of ex-
ternalized sin while we await the redemption of 
God. 
The Fall and Intermediate Institutions 
If, as we have argued above, the continuance of 
world history is dependent on the use of the "force 
principle" on the most complex level (the state) and 
the simplest level (the individual), we can be sure it 
is operative on all levels in between, e.g., in political 
parties, labor unions, Christian colleges, athletic 
leagues, etc. If the effects of the Fall go to the depth 
of humanity's core, then no human creation can 
exist on a qualitatively different level. The "world" 
with all its ambiguity, distortion, and sin is the 
macrocosmic projection of man's inner 
microcosmos. 
What is an institution? It is a group of individuals 
bound together into a suprapersonal entity with its 
own will expressed in policy. For an institution to 
exist and function it must have enough power (force) 
to overcome the centrifugal forces of the individuals 
in the group. Individual egos pulling in opposite 
directions are a constant threat to the existence of 
any institution. For survival an institutional egoism 
will seek to assert itself over the individual egos. The 
kinds of force an institution may use are many: 
emotional appeal to a sense of loyalty or devotion to 
a cause, as in charitable institutions; fines and cen-
sures, as in athletic leagues; and the ultimate limit of 
the legal use of force by any institution other than 
the state-expulsion. 
This tension between the institution and the in-
dividual is woven into the fabric of our fallen world. 
Only with the coming of the Kingdom of God will all 
tension between the individual and the group 
be resolved. Then there will be only one will willed 
and done: God's! But for now we deal with the 
many wills of fallen men. How they are enabled to 
move in one direction is the problem of politics. 
The Fall and the Church 
The church is a human institution. Even though it 
has been created by the Holy Spirit and divinely 
called into the ministry of reconciliation, it has not 
yet been totally delivered from sin. It, as every other 
human institution, is fallen and subject to the same 
laws of institutional behavior as are they. We believe 
that Christ is actively leading his church and has not 
left it to be guided by human reason alone. His 
guidance (as his governance of world history), 
however, is hidden from human eyes, perceived only 
by faith. We firmly believe that God's plan for the 
church will not fail, but we dare not base this con-
fidence on the church's ability to preserve itself from 
error and heresy. God leads his church where He 
will despite (not by miraculously preventing) its 
wrong turns, error, and heresy! 
Are we then relieved of the responsibility to seek 
to discern the Lord's will, avoid error, and apply 
discipline? On the contrary, faith in God's guidance 
and hope of the glorification of the church should 
lead us to attempt as best we can to realize that hope 
in the present. What God now wills for the church is 
seen in the eschatological vision of the church 
described in Ephesians-a place of perfect unity and 
love, "a radiant church, without stain or wrinkle or 
any other blemish, but holy and blameless" (5:27 
NIV). The present task of the church is to do its best 
to be now what it will be in the eschaton; thus the 
ultimate standard and goal of church policy is this 
eschatological vision. Church policy-makers must 
not lose sight of this goal amid the practical business 
of data collection, discussion, and making decisions. 
Unfortunately, God does not choose to reveal 
unambiguously his will for each decision. Each 
church policy-maker must prayerfully consider the 
eschatological destiny of the church and the 
situation at hand and then do the best he or she can 
to approximate the specific will of God. The pro-
blem comes when two or more policy-makers arrive 
at different conclusions. Those who do not take the 
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Fall seriously often have enough confidence in the 
ability of reason to accuse their opponents of 
ignorance on dishonesty. In the case of ignorance, 
the opponents need furthur instruction. If they do 
not renounce their error after a sufficient time, they 
may be rejected as recalcitrant. The dishonesty of an 
opponent is proven by his lack of response to the 
"manifest truth" of the proposition being defended. 
This arrogant confidence in reason is simply one 
more way in which fallen man attempts to deny his 
sin and justify himself before God. It is pride and 
leads only to further quarrels, factions, and schisms. 
Recognizing the radical effects of the Fall is the 
only thing that can help us here. We must admit that 
even our most cherished ideas of God and opinions 
of what his will is are fallen; thus our knowledge of 
God and our ability to speak of Him are fragmented 
and always a mixture of truth and error. Recognizing 
this gives us a sense of humility and leaves us free to 
compromise our personal position in the interest of 
unity. It is not necessary to protest every error to the 
point of disrupting fellowship. One is free to work 
toward finding a position which might be tolerated 
by all members of the group. The church 
politician's task is to find this compromise position 
and keep the group together, enabling it to effec-
tively act as a unit to accomplish its goals. 
The role of church politician is further com-
plicated because it is exercised by a person who also 
must function in other roles such as leader and 
prophet. The church leader has been recognized 
God is able to create good even from our 
sinful, selfish decisions and lead us on to 
his kingdom. We must not cherish the 
illusion that any of our decisions-even 
the most thoughtful-are from unmixed 
motives. 
and appointed (formally or informally) by the 
church. The church believes that God gives gifts of 
leadership to various individuals for the benefit of 
the whole church (Eph. 4:7-16). It places trust and 
has confidence in the wisdom and godliness of its 
leaders. Leaders are not mere representatives, sim-
ply protecting the interests of the group. They are 
more. They are recognized for their wisdom and are 
commissioned to exercise that wisdom somewhat 
freely for the good of the church. In recognizing the 
leaders gifted by God the church recognizes the 
Lordship of God over itself. It believes God will be 
working through the decisions of the leaders despite 
their fallible nature. Some of these decisions the 
church will recognize as wise and expressive of 
Christian truth, but others as foolish or heretical. The 
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latter must be resisted strongly and firmly. (One 
thinks of the confessing church's resistance to the 
German Christians' compromise with the new-
paganism of the Nazi philosophy in the Germany of 
the 30s and 40s.) 
The church leader/politician may also have to ac-
cept the role of prophet. Whereas the politician's 
concern is for unity of direction and the leader's 
concern is for healthy direction, the prophet's con-
cern is for the reversal of direction. As we move from 
politician to prophet, we move progressively from 
the center of the community to a position almost 
outside the community. A prophet is not chosen by 
the community, but imposes self on the community. 
While the pure politician has no personal thoughts 
to impose, the pure prophet is entirely in-
dividualistic. A person becomes a prophet when, 
despite the knowledge that all theology and church 
decisions are flawed and thus a mixture of truth and 
err~r, he sees an error so unChristian and destruc-
tive that it must be incisively challenged. The 
politician's neutrality and the leader's teaching 
theory will be violated, but still he must speak. He 
will seem arrogant in his absolutism and self-
righteous in his judgments, but still he must speak. 
He has no infallible criteria to decide when an error 
is destructive enough to call forth prophetic denun-
ciation, but still he must speak. Even if he knows that 
his words too are fallen and fallible, he still must 
speak. 
We must admit that even our most 
cherished ideas of God and opinions of 
what his will is are fallen; thus our 
knowledge of God and our ability to speak 
of Him are fragmented and always a mix-
ture of truth and error. Recognizing this 
gives us a sense of humility and leaves us 
free to compromise our persona.I position 
in the interest of unity. 
The greatest virtue of the politician is neutrality; it 
is also the greatest vice. The greatest virtue of the 
leader is patience; it is also the greatest temptation. 
The greatest virtue of the prophet is independence; 
it is independence, however, which provides the 
occasion for the greatest sins. A politician may be-
come a person without conviction, but a prophet 
may become so certain of convictions as to identify 
his thoughts with God's. 
The politician must remember that God is the God 
of absolute truth, and He calls into judgment the 
average "truth" acceptable to the majority. The 
leader must remember the holy impatience of God, 
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which is unwilling to see his chosen ones destroyed 
for lack of discipline. We must remind the prophet 
that without the humility of one who is but God's 
servant, prophecy is but presumption. 
ETHICAL BEHAVIOR IN SPECIFIC SITUATIONS 
The necessity of an ethical decision arises when 
one's role as a politician conflicts with the 
leader/prophet role. As politician, one must work to 
formulate a compromise to which everyone may 
subscribe. As leader/prophet, a person may feel very 
strongly that the church must go in a certain direc-
tion to be faithfu I to the Lord. 
Ethics and Racism 
Let's say that a southern church leader of the 
1950s felt very strongly that it was a terrible sin for 
the church to exclude blacks. The majority of his 
church, however, did not agree and would firmly 
resist any effort to integrate. One's role as politician 
would dictate doing whatever would keep the church 
from fighting and splitting, but the prophetic role 
would dictate standing for whatever is believed to be 
right regardless of the cost. Should the church be 
split into the faithful and unfaithful? Should such a 
one resign from the leader's position or go ahead 
and compromise under protest? 
It is not the task of ethics to venture an opinion as 
to the "right" course of action, but rather to clarify 
the factors which church leaders must consider in 
making decisions. Knowing that the ultimate goal of 
the church is to be the Kingdom of God here and 
now insofar as is possible causes difficulties, for 
leaders must decide whether it is possible for the 
congregation to recognize their attitudes as sin 
against the nature of the Kingdom. They must realize 
that prejudice, though sinful, is not unforgivable. 
They will have to consider whether and how far 
compromise with prejudice will blunt their witness 
to the Gospel. We may help them clarify their op-
tions, but it is they who must make the decision. 
The challenge for such church leaders is to choose 
a course of action which enables them both to 
witness to what they believe to be the truth of the 
Gospel and to honor the unity and peace of the 
church. Either choice will involve risk and will no 
doubt, in some way, offend either truth or 
unity-or both. There is no choice but to act. Let 
them act resolutely yet humbly, conscious of their 
sin yet confident of forgiveness. 
Ethics and the Role of Women 
Moving on to an example of a situation which 
churches may have to face in the future, let's con-
sider the case of the Suburban Church of Christ. 
Suburban has a large group who feel very strongly 
that women should be given a greater role in the 
public worship and decision-making process of the 
church. Another large group disagree. Without 
going into great detail or taking sides theologically, 
we must summarize the arguments pro and con. 
Those in one group see the de facto subordination 
of women to men not as a creation order willed by 
God, but as a tragic result of the Fall (Gen. 3). Man 
the sinner being physically stronger has dominated 
woman by brute force. From the beginning it was 
not so. Man and woman were originally com-
plementary and not in any sense in competition. There 
was no super- or subordination, but rather unity. 
Paul's limitations in 1 Corinthians 11 and 14 and in 1 
Timothy 2 were concessions to the fallen world 
similar to his concessions to the institution of slavery, 
whereas his idea of creation shines through in 
Galatians 3:28, where there is neither "male nor 
female" in Christ. When the implications of the 
Christian doctrine of freedom in Christ were finally 
understood, slavery was abolished. (Sadly, the in-
stitutional church lagged behind here as it did later 
with other social issues, i.e., integration.) Now that 
society is attempting to make the equality of the 
sexes a social reality, the church should take the 
lead in witnessing to this great truth rather than 
bringing up the rear again. 
Those in the other group, however, see the subor-
dination of women as rooted in Creation and merely 
intensified and perverted by the Fall. Paul's 
limitations on women's participation in worship 
were based on the order of creation and therefore 
are valid for all times and places. 
What can be done in this situation? Ideally, each 
group's greatest concern is to do God's will. 
Hopefully, both groups desire to understand each 
other and, if possible, reach a theological consensus. 
If all efforts in this direction fail, the alternatives are 
simple: a split or a political settlement. Some in-
dividuals on one side or the other may feel com-
pelled to separate. That is a decision between them 
and God; it cannot be ruled out in advance. For the 
others, however, a political solution is the only 
alternative. By a "political" solution I mean a 
process of policy formulation which provisionally 
sets aside the question of truth and deals only with 
the problem of finding a compromise policy which 
will calm the crisis and hold the group together. 
Ethics and the Christian College 
David Black, a young Ph.D. in New Testament 
Studies, must decide whether to take a job teaching 
at Mt. Hermon Christian College. John grew up in 
the church, majored in Bible at Mt. Hennon, and 
did not question the doctrines of the church until he 
went away to do graduate work. His work at the 
university caused him to reevaluate his understan-
ding of Christianity. He has remained a believer in 
Christ, but he now differs with his church tradition 
concerning several of its distinctive doctrinal 
positions. For example, he no linger believes that it 
would be unscriptural and sinful to use instrumental 
music in the worship of the church; and he has been 
forced by his study of biblical criticism to give up the 
idea of biblical inerrancy. David realizes that if the 
Paul uses force to compel behavior which 
the Holy Spirit has not yet produced by 
love. This is not God's ultimate plan for us, 
and at the Resurrection there will be no 
more tension between God's will and our 
inclination. 
administration and board of directors were told of 
the changes in his theology, they would not hire 
him; but he doubts that his Christian commitment to 
honesty obligates him to reveal these changes. He 
does not think that his new understandings con-
tradict any really important matters in his church's 
confession, and he does not feel called to be a 
prophet. 
David's ethical situation must be placed in its 
proper theological context. We have already poin-
ted out that all our ethical decisions are made in the 
time between the Fall of man and the redemption of 
Creation to occur at the Second Coming. Perhaps it 
was true before the Fall, but surely after Christ's 
coming we will know each other as we really are. 
There will be no flattering, maintaining facades, 
playing games, because there will be no sin, shame, 
or unkind thoughts to hide. There will be perfect 
communion between God and those He created 
and between persons. Nothing short of this perfect 
communion is the ultimate will of God. Not 
knowing each other fully is a tragic sign of the Fall 
and is to be lamented. 
For now, however, not being able to read each 
other's mind is a blessing from God which enables 
us to have some communion even in this state. 
What could cause greater chaos and confusion than 
everyone's indiscriminately revealing everything he 
or she thinks and feels? Our feelings and thoughts are 
sometimes hateful and lustful, and we never know 
for sure which are fleeting and which are expressive 
of our true being. Sin has left us self-deceived so that 
complete honesty is not an available alternative. In 
fact, a utopian attempt to be totally honest may after 
all be the worst kind of deception! We can see then 
that the certain types of withholding of information 
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("deception," if you will), though not good in the 
absolute sense, may be better than the illusory alter-
native. 
What, then, are the realistic alternatives available 
to David? First, he can proclaim publicly his views. 
Certainly he will not get the job, and he will likely 
become an outcast from his beloved church. Does 
David feel called to be a prophet? Does the good he 
can do as a prophet outweigh the harm of the con-
troversy he causes? No one else can answer these 
questions for David. He must decide for himself. 
Second, David can remain silent and take the job. 
Third, he can change careers. If he should choose 
this latter course, David will have to forego using his 
teaching talents and knowledge for the benefit of 
his church. Does this loss to the life of the church 
outweigh the "deception" involved in his taking the 
job knowing that he would not be hired if he told all? 
Again David must make this decision, and we must 
resist the temptation to judge him. 
David wants to do the right thing. He has searched 
his conscience and prayed for guidance. He has 
come to the conclusion that there is no "right" (i.e., 
perfect) decision. Every alternative available to him 
involves a different kind of "deception" and harm to 
someone. In his struggling it has gradually become 
clear that taking the job is the choice he must 
make. Not using his talents seems an unbearable 
and sinful waste, and being a prophet reeks of 
presumption. He is willing to step forth in faith, fully 
aware that such a position is ambiguous, but con-
fident in the forgiveness of sins. 
Others in a similar position have felt equally com-
pelled to choose the prophetic vocation. To be 
silent in the face of what they believe to be a Gospel-
denying creed or practice would be for them a 
cowardly refusal to take up the cross and follow 
Jesus. Still others have found in this situation a sign 
for them to change their whole professional direc-
tion. They have taken up other lines of work and are 
content to stay out of controversy, raise their 
families, and do good as they go quietly about the 
business of their lives. There is no one correct 
decision for each situation. Each one of us must 
desire to please God, weigh the various factors, but 
finally choose in faith without knowing for sure that 
we've made the "right" decision. We choose 
knowing that God is able to create good from even 
our sinful, selfish decisions and lead us on to his 
Kingdom. We must not cherish the illusion that any 
of our decisions--even the most thoughtfu I-are 
from unmixed motives. Our confidence in the 
justification of our decisions must lie, rather, in his 
forgiveness. 
But what if David is asked what he believes about 
such doctrinal matters as instrumental music in wor-
ship and the inerrancy of the Bible? Of course David 
would not think of telling an outright lie. Even if 
our best efforts at telling the truth do unwittingly 
deceive, that does not give us the right to inten-
tionally deceive. Lying threatens the existence of 
even the fragmentary human community left to us 
after the Fall. Two people can be the best of friends 
without knowing each other fully, but no friendship 
can last where there is intentional deception. 
David's conscience forbids him to lie, but by inter-
preting the questions liberally he is able to justify 
giving the inquisitors the answers they want. 
Although David has no scriptural objections to using 
instrumental music and no objections to worshiping 
with a church who uses it, he affirms that he does 
believe it to be sinful. How can his answer be 
anything but a lie? He reasons as follows: "I have 
tried to answer the spirit of the question and not its 
letter. The question is really concerning my com-
mitment to the Lordship of Christ, love for the Word 
of God, and willingness to value and conserve 
tradition. I hold these values dear. In fact, I would 
not think of pushing for the use of the instrument 
and would object to the use of an instrument in the 
local church as much as anyone. I would even call it 
a sin because of all the division it would cause." 
Humanity is in the strange position of 
having to sin in order to preserve the 
possibility of being redeemed. This am-
biguous situation is normative and reveals 
the nature of all ethical decisions. Man 
never finds himself in a situation where he 
can choose between absolute right and 
wrong. 
On the other hand, David thinks that had he said 
"no" to the question, he would have been allowing 
himself to be misunderstood. To the questioners, 
denying the sinfulness of instrumental music is 
equivalent to denying the authority of the Word of 
God. To Answer "no" would be, on the surface, 
telling the truth, but lying at a deeper level. David 
realizes that theoretically he could have more 
closely approximated the truth if he had given a 
qualified answer of some kind; either a qualified 
"yes" or a qualified "no." But neither one would 
have communicated what he intended. No, any 
qualifications to the "yes" answer would have 
raised doubts concerning the sincerity of his "yes." 
He sees no way to tell the truth! 
What are we to think about David's decision and 
his justification for it? First, we must admit that he 
has exposed the real ambiguity of his situation. He is 
correct in pointing out that neither answer would 
convey the whole truth with respect to the issues 
under question. No doubt he is also correct in saying 
that there is a deeper unity in the common concern 
for the Lordship of Christ than in mere agreement on 
how that Lordship relates to the issue of the use or 
nonuse of instrumental music in the worship of the 
church. He may even be correct in saying that no 
amount of qualification attached to a "yes" or "no" 
would communicate the whole truth. But is not 
David rationalizing here? 
We have emphasized that there is always am-
biguity in the fallen human situation and that all 
ethical decisions have destructive as well as con-
structive elements, but this fallenness does not make 
all ethical decisions equal. David is dangerously 
close to accepting this fallacy. Because none of his 
possible responses can adequately communicate the 
whole truth about David's position, he feels free to 
choose the response which best serves his ends. To 
be a Bible teacher is a noble goal, but does that end 
justify the means David is using to attain it? As poin-
ted out earlier, a lie destroys human community; 
and only in the most extreme situation where all or 
most human community has already broken down 
could one possibly justify telling an untruth. David 
may not think he is telling a lie; but if the admin-
strators of the college ever find out the truth, they 
will not be able to see it any other way. 
When David answers "yes" on the basis of the 
deeper unity of commitment to the Lordship of 
Christ, is he really showing respect for the rights of 
Mt. Hermon to hire people who will further its 
ideals? Could not even an atheist find a "deeper 
unity" with Mt. Hermon on some basis such as the 
ideal of the advancement of learning? If Mt. Hermon 
wants people who not only are committed to the 
Lordship of Christ but who also believe that the use 
of the instrument is unscriptural, that is its right and 
it should be respected. 
In David's case, it soon becomes evident that he is 
not able to keep his early resolve to keep his unor-
thodox opinions to himself. Almost unconsciously 
he begins to hint at his beliefs. Several times he is 
challenged by conservative students. He freely 
discusses his dissent among his friends on the 
faculty. Gradually word reaches the more orthodox 
faculty and various powerful people in the 
brotherhood. When David is brought before a 
committee of adminstrators, he is persuaded that he 
must witness to his faith. Having grown more bold, 
he burns all his bridges. Decisions are out of his 
hands and in those of the administrators. 
I must give warning here to those privileged many 
who are not in the position of being responsible for 
an institution such as a Christian college, mission ef-
fort, hospital, etc. It is easy for free-lance writers to 
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throw stones at "politicking institutionalism." Much 
of their crying about "politics" in the church, 
"Church of Christ-ism," and "institutionalism" 
betrays a shallow understanding of the Fall. As we 
have shown earlier, politics is necessary to the 
existence of any group, including the church. 
Policies which have to do with the basic purpose 
and identity of a religious institution are determined 
by the consensus of those who support it. That con-
sensus may be from my viewpoint erroneous or 
even heretical; but I can not deny them the right I 
cherish-the right to follow conscience. Neither can 
I deny them the right to insist on a certain level of 
conformity from those who serve the institution, 
even to the point of excluding those who do not 
conform. Here again we meet the "force principle." 
It is not absolutely good; but it is better than the 
other two alternatives-utopianism and anarchy. 
As I have shown above, the Fall has made it 
necessary at times to set aside provisionally the 
question of truth in order to formulate a policy to 
which all the group may subscribe. The necessity of 
facing the political question does not, however, 
exempt us from dealing with the truth question. No 
one-administrators of brotherhood institutions in-
cluded-has the right to allow this "provisional" 
tabling of the truth question to become permanent. 
Christians cannot be pure politicians. We must con-
stantly examine our personal opinions and our 
church's policies and creeds against the standard of 
God's word. Without this bold self-examination the 
church falls prey to idolatrous institutionalism, and 
the church leader becomes a priest of Baal. 
With this word of caution in mind we must 
analyze the ethical decision the president of Mt. 
Hermon College must make. As chief adminstrator, 
he is bound to seek the welfare of the institution, its 
work, and the interest of the people who support ,it. 
The college was created by and represents the in-
terest of a certain group of people. That group ex-
pects the college to serve its interests, i.e., ideals 
which it firmly believes to be in accord with God's 
will. If it is determined that keeping Black on the 
faculty would be a greater liability to the institution 
than firing him, the obvious implication for a college 
president is to fire him. In a sense the president's 
hands are tied. In accepting and continuing his role 
as "politician," he surrenders his right to do as he 
would if he were a free lance. He must act as a 
deputy of the group. 
What is a person in a responsible position to do if 
he or she is called on to do something in the name of 
the institution which he or she does not believe is 
right? Without a profound understanding of the Fall. 
one's only choices are to violate the conscience or to 
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resign. But with the insight brought by the doctrine 
of the Fall another alternative is opened up. From 
this perspective it is not a simple matter of choosing 
between violating one's conscience (wrong) and 
resigning (right). One can see the good as well as the 
harm in both positions. It may not be totally right to 
fire David for his opinions, but neither would it be 
right to destroy the institution for one man's 
opinions. It may be noble to resign rather than com-
promise one's beliefs, but what about the harm that 
may cause? 
We must not, however, rule out the alternative of 
resignation. One cannot escape responsibility for 
personal actions simply by acting as an agent of the 
will of a large group. The Nuremberg defendants 
argued that because they were "just following 
orders," they were somehow absolved of respon-
sibility. We know that is not true. There were other 
alternatives. Just so with the situation of the admin-
istrator of the college where David was employed. 
He is ultimately responsible to God and not to the 
brotherhood. If he feels very strongly that a great in-
justice is being done, he may feel compelled to risk 
his position to take on the role of prophet and make 
a stand for what he believes is right. If he fails to con-
vince others of his point, he may be forced to resign. 
He will have taken this risk and must be willing to 
take the consequences. Even if he should choose the 
prophet role, he must still be responsible to see to 
the survival of the institution, since he has no right to 
choose for others. He is not free to pull the in-
stitution down with him. He must resign before that 
happens. 
CONCLUSION 
Can church politics be ethical? If by "ethical" one 
means that no one is ever fired for his or her 
opinions, truth is never compromised nor injustice 
tolerated, we must answer "no." If, however, by 
"ethical" one means that political decisions are 
made, in the light of their ambiguity, with humility 
and penitence; that thoughtful and prayerful effort is 
given to make the decision which best reflects the 
nature of the Kingdom of God; that the truth ques-
tion is never made subservient to the political ques-
tion, then our answer is "yes". 
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Responses To ''The Ethics of Church Politics'' 
Let's Make A 
Quantum Leap 
By PAUL MAGEE 
0 n the whole, I find Ron Highfield's article "The Ethics of Church Politics" raises an issue which 
needs profound discussion, especially among fun-
damentalist fellowships. My view is that its conclu-
sion leaves us in the same trap from which it sought 
to extricate us. 
A major oversight in the appealing last paragraph 
is that in fact the truth question is subservient to 
political questions, in that the former is always sub-
ject to the latter in an applied sense. 
I offer the following observations: 
1. The "truth question" never goes away; nor can 
it really be laid aside even for a while in order to deal 
with nontruth questions. It's all a matter of relativity 
depending entirely on the consensus of those in the 
discussion at hand. It is probably misleading, am-
biguous, and irrelevant to create and sustain the 
myth of the truth/nontruth dichotomy (in an applied 
sense) or even to deal so extensively with the ques-
tion of the Fall. Once we have granted that we are all 
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sinners and therefore imperfect in both motivation 
and perception, we are always dealing with 
something other than truth. 
2. In view of this reality, let us get on to a second 
reality: all judgments of what is a truth question or a 
nontruth question are in fact judgments; and the 
underlying force in church politics and ethics is the 
consensus reached by those in power-whether the 
oligarchy of an eldership or the democracy of a con-
gregational vote. Even that consensus is temporary 
and worth reaching only to enable us to get on with 
living. Even the ultimate "test of fellowship"-faith 
in the Lordship of Christ-is subject to some serious 
alternative interpretations and may be in reality even 
more problematic than instrumental music, gender 
of elders, or remarriage after divorce. 
Applications of Scripture are based on perceptions 
of Scripture, which are influenced by experience, 
circumstances, culture, and many other factors. So 
even appeal to Scripture and conclusions reached 
therein must be taken as relative. 
3. If, as the author suggests, our lives and 
judgments are tainted by sin and imperfection, what 
is the point of such a discussion as this among peo-
Paul Magee is a sociologist in the Dallas County Community College 
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pie who have this perception? Take issues as they 
arise; discuss them freely and fully, with reverence 
for God and each other; be as persuasive as ethics 
allow; take into account whatever consensus there is 
regarding appropriate Scripture; then vote and get 
on with the business of life. The Kingdom of God is 
not finding truth, distinguishing between truth and 
nontruth issues, or even working diligently toward 
compromise. It is seeking truth and loving each 
other in the search. 
4. It does not seem arrogant to use one's rationali-
ty, however tainted by the Fall, to arrive at a judg-
ment of either truth or policy. A decision is made 
either by reason, by the very direct guidance of the 
Holy Spirit, or by a vote of some sort based on 
whatever. The arrogance may lie more in thinking 
that whatever we decide and however it is decided 
is all that important. 
Can Church Politics 
Be Ethical? 
By JOHN MARK HICKS 
Ron Highfield's "The Ethics of Church Politics" addresses an issue of intense debate among the 
Churches of Christ. It is a difficult topic, and the 
situations which can be envisioned are multiple. My 
response, therefore, will not address the case studies 
presented by Mr. Highfield, but his theological foun-
dation. In that foundation he raises questions which 
are too momentous for one even to attempt a brief 
reply, questions such as the definition of truth and its 
philosophic grounding. This is especially true when 
he states, "Man never finds himself in a situation 
where he can choose between absolute right and 
wrong." That assumption is perilous, and ultimately 
renders all ethical decisions uncertain. Of course, in 
the following reply I too will make certain assump-
tions; but space does not permit the defense and 
delineation of them. 
The essential question, as I see it, is whether 
ethical policy decisions can be made while at the 
same time the truth value of a proposition is "provi--
sionally set aside." Mr. Highfield argues that the 
politician must consider the situation apart from 
truth, at least for the moment, while he attempts to 
set a policy to which "all the group may subscribe." 
He regards this as necessary, given the fallen condi-
tion of man. He argues that, as a result of the Fall, 
John Mark Hicks, a faculty member at the Alabama Christian School of 
Religion, Montgomery, Alabama, recently received a Ph.D. from 
Westminster Theological Seminary. 
In summary, the article misses the question by 
underestimating relativity and imperfection as they 
affect all perceptions and decisions. All issues of 
truth and nontruth are decided by consensus. Our 
historic commitment to Scripture can be preserved 
by reference to basic scriptural guidelines and prin-
ciples. Even here, however, we are back in the same 
old trap of making distinctions; and even these are 
made by vote, consensus, or power. 
Infighting is historic among Christian groups. The 
way to end it is not through some formula taking into 
account the Fall or saying that complex decisions re-
quire humility and forgiveness, but by rising above 
the entire matter with this shout: "I'm/we're going 
this way! Anyone want to go with us?" 
We must make a quantum leap beyond all of this 
and merely not deal with it any longer. 
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truth is sometimes subordinated to the "force princi- -
pie." 
However, it appears to me that Mr. Highfield has 
put the cart before the horse. For any decision to be 
ethical, it must be moral, that is, it must have truth 
content. A policy decision that is devoid of truth 
(and consequently devoid of morality) cannot be 
ethical. When politics is defined as the art of policy 
formation and compromise (which is an acceptable 
definition), it needs to be said that policy decisions 
are only ethical if they conform to truth. Com-
promise is a laudable practice if it occurs within the 
limits of truth. 
Mr. Highfield, I think, ultimately recognizes this 
principle. But he argues that in our fallen condition 
no one can absolutely be sure of possessing the 
truth. Everyone, according to him, holds convictions 
with a mixture of "truth and error." Consequently, 
in his conclusion Mr. Highfield believes that no 
church policy decision can be ethical if it is expected 
that the "truth is never compromised." Thus, we are 
"free to compromise our personal position in the in-
terest of unity." A policy decision is ethical if it is 
made in the light of its ambiguity, "with humility and 
patience," and with prayer; and the "truth question 
is never made subservient to the political question." 
Yet this introduces what seems to be a paradox: how 
is it possible to give truth value an equal footing with 
the political question when it is not possible to have 
a policy decision where the "truth is never com-
promised"? It seems Mr. Highfield considers truth 
and policy decisions as some kind of equals-the 
one is not to be subservient to the other. If there is a 
conflict between truth and policy decisions (i.e., 
what will hold the community together), which 
ought to be chosen? It appears to me that policy 
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decisions must also be subservient to truth. Yet, 
given Highfield's pessimistic view of knowing truth, 
the ambiguity of our fallen condition forces him to 
propose this unworkable equation. 
This pushes our question of ethics back into the 
field of anthropology. Has the Fall so radically af-
fected humankind that we are unable to know or 
discover absolute truth? Must we always find 
ourselves upon a wave of uncertainty about ethical 
decisions? Has sin so distorted our existence that 
there is no light which breaks through the "ambigui-
ty" of the situation? If we were left without a divine 
revelation, this would certainly be true. Left to 
ourselves, we could never grasp the redemptive 
message of God, nor could we know whether our 
decisions are ethical or sinful. However, God has 
not left us without a witness. Indeed, He has given 
an infallible witness in Scripture. Here is the "infalli-
ble criteria" that Mr. Highfield seeks. All our speak-
ing is erroneous. Fallibility does not deny the 
possibility of knowing truth. Otherwise, how would 
we know the truth of our own fallibility? Ethical deci-
sions are possible only because it is possible to 
understand and know the truth; and where truth is 
not compromised, decisions are ethical. However, 
where truth is compromised, decisions can never be 
ethical. 
Ethical decisions need to take three perspectives 
into account: (1) the norm (truth value); (2) the ex-
istential (personal) moment; and (3) the situation 
(teleology). Every individual asks existential ethical 
questions, such as "How must I change so that I may 
please God?" These questions are asked in daily 
situations. Every ethical decision is situational, that is, 
it applies ethical principles to particular situations. 
However, while every ethical decision is existential 
and situational, every ethical decision must be sub-
jected to a norm. That norm is applied situationally 
and existentially, but the norm remains to judge 
ethical decisions. The norm is unambiguously 
revealed in Scripture. Whereas the situational deci-
sions are sometimes ambiguous, they are not am-
biguous to truth. They may be ambiguous to what is 
most expedient within the limits of truth. 
It is here where I think Mr. Highfield needs to 
place his discussion. He states, "It is not the task of 
ethics to venture an opinion as to the 'right' course 
of action, but to clarify the factors which our church 
leader must consider in making this decision." If he 
means that within the limits of truth there are several 
ethical options open to him, then I would agree with 
his statement. If, however, he means that truth value 
must be placed on the same level as a political com-
promise, then I find his argument has not taken into 
full account the nature of truth as a norm for ethical 
decisions. In any given situation, the personal op-
tions for "right" (ethical or sanctioned by the norm 
of Scripture) may be many, while at the same time 
there are several "wrong" (unethical) options. 
Which "right" decision one chooses depends upon 
situational and existential considerations, any of 
which will be "right" though only one may be the 
"best" or "most profitable" decision. 
Policy decisions must be based upon the situation 
and the existential realities of the predicament, but 
always within the limits of the Scriptural norm. Scrip-
ture does not address every situation, but defines 
principles to be applied. Within that norm, then, 
political compromise is an art which must be practic-
ed if unity is to be maintained, because there is 
always ambiguity here. Outside that norm, political 
compromise is not sanctioned since Scripture is 
unambiguous. (I assume the perspecuity of Scrip-
ture.) Humility, prayer, and openness are always 
demanded, even to the testing of what is held as 
truth. If it is truth, then it will stand the test. Our 
thinking must conform to God's thoughts; and in 
Scripture, as the Reformed apologist Van Til is prone 
to say, "we think God's thoughts after him." The 
Christian leader must first be a prophet (discover 
truth), and only then can he be an ethical politician. 
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A Paean 
To Politics? 
By M.L. PAT BALL 
R on Highfield's "The Ethics of Church Politics," at first blush, is difficult to critique. The article 
glorifies politics as the way in which institutions may 
succeed, prosper, endure! The political art-of-
compromise can meld divergent interests and opi-
nions into a cooperative group effort which will 
achieve common goals. In short, the article is a 
paean to politics. 
At the outset, the article assumes that we are 
mistaken if we believe the church can and should 
rise above the realm of politics. From that assump-
tion it purports to search for ethical thought pro-
found enough to give church leaders adequate 
guidance in decision-making. The formula which 
Ron Highfield suggests is simple and straightforward. 
The key to his system of making church decisions is 
an awareness of "The Fall." Each of us, whether 
member, leader, preacher, or prophet, is afflicted 
with the "Human Condition." We are fallible; we 
are flawed; we are imperfect! Our awareness of our 
flawed humanity should make us willing to set aside 
our differences. The task for the leader then 
becomes one of searching for a compromise solu-
tion, one in which everyone can agree. The institu-
tion (church?) can in this way preserve peace and 
move forward to achieve its goals. Highfield's argu-
ment, it seems, can be summed up with the saying, 
"To err is human, to politic divine." 
How could anyone in his right mind criticize a 
system of making decisions which guarantees the 
success of the church? No matter how many times I 
read and reread "The Ethics of Church Politics," I 
·come away with an uneasy feeling that something is 
wrong, seriously wrong. I have come to realize that 
this article is, at least for me, a Rorschach Test. It has 
forced me to reexamine my own beliefs about 
church politics and the political ethic. 
I now realize that there are several aspects of the 
article which disturb me. First, but not necessarily in 
order of importance, is the basic assumption that the 
church, like any other earthly institution, needs 
politics in order to function smoothly. However, the 
infiltration of politics into church activities would ap-
pear to be one more way in which the church has 
become secularized. 
I am not convinced the church needs at 
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least not the sort of church politics I have observed 
in more than forty years of experience as a visitor, 
member, deacon, and elder. The term "church 
politics" conveys very different images to me; it cer-
tainly is not a glorified ideal to be sought. To the 
contrary, I have observed that church leaders are at 
their best when they transcend the divisiveness of 
church politics. The greatest moments occur when 
decisions are guided by the Holy Spirit, not the 
political spirit. 
I simply do not have blind faith in the political pro-
cess. The record of church politics has not been 
good. Politics, by its very nature, tends to be partisan 
and divisive. When politics prevails, all sorts of un-
Christian behavior sprout. A committee of well-
intentioned, high-minded church leaders can com-
mit atrocities they wouldn't think of perpetrating in 
the business world where they are controlled by 
legal constraints. Hiding under a cloak of anonymity 
(decisions by consensus), they can manage the af-
fairs of the church from behind-the-scenes with little 
consideration for right or wrong ethics, let alone a 
sense of fairplay. 
One incident in particular comes to mind. I 
remember vividly when two or three elders, working 
together surreptitiously, hired a new minister and ar-
ranged for his arrival without telling the current 
minister his contract would not be renewed on his 
anniversary. Neither had they bothered to discuss 
the actions with the other elders who served with 
them. In politics the end justifies the means! 
Perhaps it is all in how we perceive the church. I 
would hope the church would be a refuge, a safe 
haven from cold and calculating political scheming, 
a place where we could be more human instead of 
less. 
Another aspect of the article which troubles me is 
the preponderance of emphasis on "The Fall." It 
seems to me Highfield is so determined to remind us 
of our fallen state that he almost relieves us of the 
responsibility for our sins. At least he gives us an out 
for all kinds of wrongs in the church: "After all, I'm 
only human." 
It is not difficult to build a powerful argument 
proving the "beast" of the old creature lies just be-
neath the surface of civilized and even Christianized 
humanity. Our animal nature frequently rises to the 
surface when we are forced to make tough ethical 
decisions. The problem with being just another one 
of the animals is that we allow ourselves to behave 
like Pavlovian dogs; after all, we are nothing more 
than the "old creature," the first Adam. In this way 
we can justify a whole host of wrongs and injustices 
within the church. However, this emphasis largely 
ignores the fundamental belief that we were created 
in the image of God and that in baptism we are re-
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created in the image of Christ: a new creature to 
walk in newness of life. 
It is true that Pau I acknowledged the struggle 
within between the old creature and the new, but 
Paul perceived the church as the body of Christ. His 
was a higher view, one in which the body is made 
up of different members with different gifts and all 
functioning together to do the will of God. We are 
exhorted, "Do not be conformed to this world but 
be transformed ... " In Paul's theology, the indwell-
ing of the Holy Spirit transforms each of us from old 
creature to new, and as a group, from "political in-
stitution" to church. 
Finally, I am intrigued by Highfield's examples of 
good political decisions. These decisions are 
presumably good because they preserve unity and 
peace in the church. He sees the art-of-compromise 
at work in the 1950s problems of segregation of 
blacks and in the 1960s problems of women's role in 
the church. To the contrary, I view both of these as 
bad examples. They prove the fallacy of church 
politics and the art-of-compromise in theological 
questions. Delay is a political tactic, and neither of 
these causes has advanced appreciably thanks to 
politics in the church. The real promise of the art-of-
compromise in theological matters is the assurance 
the church will always fall short of what it can be or 
ought to be. 
The last example concerned two ethical decisions, 
one by a young Ph.D. who did not convey the 
whole truth of his beliefs when he was interviewed 
for a teaching position in a fictitious Christian col-
lege. He rationalized, "I have answered the spirit of 
the question and not its letter." Tragically he deceiv-
ed himself more than the institution which hired 
him. He must have known he could not expect 
academic freedom in an institution which operated 
from a philosophy different from his own. He was 
not confronted with an "ambiguous ethical situa-
tion"; he created it for himself when he accepted 
the job. 
The other ethical decision which disturbs me even 
more was the decision to fire the young Ph.D. 
Highfield points out that the administrator had no 
choice but to fire him before he became a liability to 
the institution. The guiding rule in this situation is 
"neither would it be right to destroy the institution 
for one man's opinions." 
This sounds strangely familiar. It is almost a 
paraphrase of the statement made by Caiaphas, the 
high priest, when he sealed the fate of Jesus: " ... it is 
expedient for you that one man should die for the 
people and that the whole nation should not 
perish." Now that is a political decision! When the 
church slips into the ethics of church politics, we are 
entirely capable of crucifying Christ again. __ M1ss10N 
A QUESTION TO MARY 
(from the Jewish authorities 
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as she stands silently by the cross) 
Why are you silent, 0 mother of Jesus, 
as life from your son trickles slowly away? 
Surely you know that the truth from your lips 
could end the torture and hell of this day! 
Day after day your son we have witnessed 
as claiming "I'm Christ, the son of the King! 
God is my father, and Mary, my mother! 
I'm Jesus, Immanuel, God among men!" 
We have no concern for a man so deluded 
to think that he's deity-God's son indeed! 
Give us your word, and his band will be scattered; 
tell us the truth, and your son will be freed! 
Who is his father? Corne, quickly reveal it! 
Forsake selfish thought of your honor and pride! 
love for your son flows much deeper than honor; 
your word will annul all the falsehood he's cried! 
Why are you silent, 0 mother of Jesus, 
as life from your son trickles slowly away? 
Don't you know that the truth spoken now 
could end the torture and hell of this day! 
-Ken Cameron 
Ken Cameron is a clinical psychologist al !he Ozark Guidance Center in Springdale, Arkansas. 
Bowing Down 
Or Burning Up 
We can consider ourselves moral only when our actions are based upon 
convictions, specifically on the conviction that God has defined right living. 
By JOHN W. SMITH 
She was what we call a "late bloomer." During her early years in high school she was perhaps 
stretched a little too thin, and, truthfully, she hadn't 
tried to do much with what she had. It was 
remarkable, astounding really-the physical changes 
which evolved over the summer between her junior 
and senior years. Actually it had begun before that, 
but no one noticed because it happened so slowly. 
She dated little, for apparent reasons, but she had 
had her "secret" loves-there was one in particular. 
He had graduated the year before and had gone 
away to college. She hadn't seen him or heard from 
him in all those months, and thoughts of him 
became more and more infrequent. 
It was during the Christmas holidays. She had 
gone with some other girls to a slumber-type party at 
the home of a friend. It was almost 9:00 when the 
phone rang. "It's for you, Karen; some guy wants to 
talk to you. It sounds like Ken Lowe." At first she 
thought it was a prank, somebody's brother calling 
and playing a part, but even with that knowledge 
her heart began to beat most irregularly. She was 
trembling when she took the receiver. 
"Hello." 
"Hi, is this Karen Price?" 
"Yes." 
"Karen, this is Ken Lowe. I don't know if you 
remember me or not. I graduated last year." 
"Yes, I remember you. Aren't you the one who 
played Willie Loman in 'Death of a Salesman'?" 
"Yep, that's me all right, but I hate to be 
remembered for that. Say, Karen, I know it's really 
late and, well, I know this is sudden but I have a 
friend from college home with me." Her heart thud-
ded almost to a standstill-oh, no - dear Father - he's 
going to ask me to go out with his friend. "Anyway, 
my friend has a date tonight and wants me to go with 
A graduate of the University of Michigan and Northern Arizona Univer-
sity, John W. Smith is Minister for the Vandelia Church of Christ in Lub-
bock, Texas. 
him and his girl. They don't know much about the 
area. It won't be anything special-just a bite to eat 
and a drive." 
"Well, it is late, but I'd really like to go. I'll see you 
in thirty minutes." 
He was as good-looking, as charming, as pleasant 
as she had remembered him. He talked easily, didn't 
brag, didn't try to impress her with college life. He 
asked about her family and about her senior year. 
They stopped for a bite at a local drive-in and that 
too proved to be fun. She was relaxed and enjoying 
herself. 
After eating they began to drive. It was cold but 
clear and the moon shining on the snow was 
beautiful. 
"Let's drive down to Green's Island," Ken sug-
gested. "I know the ice from the river is really piling 
up. It should be great." 
When they arrived, it was far beyond what they 
had expected. Great throes of ice had been pushed 
toward shore by the mighty current on the river, and 
the broken chunks had been forced higher and 
higher. Mountains of jagged and irregular pieces 
formed fantastic shapes highlighted by the light and 
shadow of the moon. It was breathtaking. 
They parked where they could see well. It was 
warm and comfortable there in the car and it was 
cold and beautiful outside. She was eighteen. He 
was nineteen. He wanted to kiss her. She wanted to 
be kissed. And so they did! And then they kissed 
again. 
Things like that, in situations like that, often blend 
easily into other things and that too happened. At 
some point Karen became aware that she was com-
promising some very important values with a boy 
she scarcely knew, and she made a moral decision. 
"Ken, I don't think this is right. I mean we hardly 
know each other." She was quiet, not indignant or 
self-righteous. 
"If it bothers you, don't do it," he replied, pulling 
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away. He had been long gone in quest of something 
and coming out of it was tough, but he was a 
thorough gentleman about it. He expressed no 
anger. He did not pout. 
"Please, don't be mad, but doesn't it bother you?" 
"No, not really; it seems pretty natural to me. I 
don't think about it much-maybe I should. Hey, I 
don't feel like a heavy duty discussion-let's take a 
walk." And they did. 
The walk was pleasant. The cold forced them to 
keep moving. They found an area where the snow 
was unbroken and they tramped out a circle and in-
tersecting lines for fox and goose and it was great 
fun. 
He took her home at 12:30 and told her that he 
really had enjoyed himself. He apologized for his 
misbehavior and left. 
She waited day after heart-breaking day for him to 
call. She waited week after lonely week for him to 
write. She even sacrificed all her pride and wrote to 
him at college. He never responded. 
From this story there are two lessons I would call to your attention. The first is that we must not be 
overly harsh in judging the motives of those whose 
conduct seems reprehensible to us. You must think 
this young man a terrible heel, one lacking in com-
passion and devoid of common decency or any 
tinge of spirituality. It is not so. I know him and it is 
not so. In fact, he is a pretty decent young man. 
The second, and most important, is that the 
rightness of moral decisions must never be based on 
or judged by outcome. As readers and as romantics, 
we wish fervently that the boy will respond favorably 
to the girl's noble stand. We want that to happen not 
only because it makes a nice story, but it will justify 
her action! The basis of our moral decisions must 
never rest upon projected rewards but rather upon 
the rightness of the act. Karen, as you and I, must be 
totally satisfied knowing that she acted out of con-
viction. 
I find myself and I hear and read constantly of 
others telling young people that acting morally will 
bring certain rewards. We tell them that their friends 
will respect them and defer to their wishes. We tell 
them that they will "feel good" when everyone else 
goes off to do something and they are left alone. We 
tell them that "bad things" will happen to those who 
fail to make right moral decisions. In the area of 
athletics we say "play clean, stay off drugs, don't 
cheat, be a good sport, conduct yourself becom-
ingly"; and then we give examples of a sprinkling of 
athletic heroes who seem to symbolize those things 
and have succeeded. We clearly imply that making 
right moral decisions will make them winners. The 
implication is false and misleading, for there is no 
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necessary correlation between morality and success. 
Such expectations lead to disappointment and 
disillusionment. Was Muhammed Ali a better, more 
spiritual man than Joe Frazier? Was Ulysses S. Grant 
a better man than Robert E. Lee? It is a false premise, 
a works theology applied to the physical side of life. 
God is in no way obliged to keep running accounts 
of our good deeds so that He can constantly be 
balancing the ledger with a corresponding reward. 
He is not trying to train us to "roll over" in order to 
get the candy. We want to believe that "The 
Natural" and the "Karate Kid" are typical examples 
of goodness rewarded. The fact is that thousands 
upon thousands have suffered and died-in arenas; 
on stakes; in prisons; of starvation, disease, torture 
and abuse. They have died alone, with no headlines; 
and their skeletons rot in unmarked graves across 
the surface of the earth. They died unnoticed, un-
wanted, and unsung; they never won. 
There is only one true approach to making moral 
decisions. When Shadrach, Meshach and Abednego 
are faced with the decision of either bowing down 
or burning up, their answer comes easily and quick-
ly. They do not weigh the possibilities. "We will not 
bow down." If God wants to save us, He can; and if 
He doesn't want to, that's his business. But it doesn't 
matter. We won't do it because it isn't right to do it, 
and we're prepared to take whatever consequences 
may come as a result of our decision. 
I said earlier that they never won. There is a very 
practical sense in which that is true, if the concept of 
winning is confined to the narrow scope of our ex-
istence on this planet. 
However, Paul tells us in 1 Corinthians 15 that if 
There is no necessary correlation between 
morality and success. Such expectations 
lead to disappointment and disillusion-
ment. 
our hope in Christ is confined only to the rewards 
we experience in this life, we are to be pitied. If our 
motive for moral uprightness is some expectation of 
physical gratification, then in essence we are not 
moral people. We can consider ourselves moral 
only when our actions are based upon convictions, 
in this case specifically on the conviction that God 
has defined right living in this way. 
How was Christ rewarded for his unflagging devo-
tion to honesty and moral uprightness? A life of 
rejection, a mockery of a trial, and execution. Yet, 
He was able to cry out exultantly on the cross at last 
"It is finished." 
When we live as He lived, because He taught us to 
live that way, his victory becomes our victory. 
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Was The Holocaust 
A Misdemeanor? 
freedom of choice is no basis for value theory; it could ultimately justify 
every foul deed contemplated by mortal man. 
By A.J. HOOVER 
Last year was a great year for us historians, full of stirring recollections and reminiscences. We 
celebrated the fortieth anniversary of several sig-
nificant events in that momentous year-1945: 
May 6, V-E Day; July 16, the first atomic bomb; 
August 6, the bombing of Hiroshima; August 9, the 
bombing of Nagasaki; and September 2, V-J Day. 
A lot of people died in that terrible conflict we call 
World War II, but perhaps the group we remember 
with the greatest feeling is the Jews, those six million 
Hebrews who died, not in battle, but in Hitler's 
"Final Solution to the Jewish Question." At the risk 
of arousing some bitter memories of that terrible 
deed, I pose a question that looks ridiculous on the 
surface: Was the Holocaust a misdemeanor? 
Is this man insane, you ask. The Holocaust was a 
felony, a superfelony, the blackest deed in human 
history. It was the quintessence of evil, a milestone 
in brutaility, savagery, cruelty, sadism, viciousness, 
perversity, depravity, iniquity, immorality, abomina-
tion, evil, wickedness ... shall we just say "sin"? 
Who could possibly dispute the fact that the 
Holocaust was the greatest evil perpetrated in 
human history? 
Wait! Don't jump on me! I agree with you. I hap-
pen to hold to a very high-voltage moral worldview, 
one that indeed makes the Final Solution a 
milestone in evil. But my moral worldview doesn't 
happen to be shared by the intelligentsia. I have the 
same question that Karl Menninger put on his book: 
Whatever Happened to Sin? Most intellectuals, 
literati, philosophes, and avant-garde thinkers do not 
believe in sin anymore. But if there is no more sin, 
what exactly was wrong with the Holocaust? Why 
was it a superfelony? By whose standards was it such 
a heinous crime? 
I no clear answer to this momentous uestion. 
History professor A.J. Hoover is a graduate of the University of Texas 
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When I ask Hitler about his values, I get a loud, 
clear, dogmatic answer: "Struggle is the father of all 
things"; "Virtue lies in the blood"; "Leadership is 
primary and decisive"; "Jews are vermin who must 
be wiped off the face of the earth." Clear, precise, 
dogmatic answers. When the evil men speak so 
clearly and the good speak so faintly, it brings to 
mind the disturbing lines of W.B. Yeats: 
Things fall apart; the centre cannot hold; 
Mere anarchy is loosed upon the world, 
The blood-dimmed tide is loosed 
and everywhere 
The ceremony of innocence is drowned; 
The best lack all conviction, while the worst 
Are full of passionate intensity. 
You may think me naive to want clear, dogmatic 
answers to these questions of value, answers like 
those Hitler gave. You say I should be more scien-
tific and careful, more skeptical and relativistic. No 
one has all the answers. Everything is relative. We 
must not be dogmatic. But isn't this exactly what 
Yeats said would happen-the best would lack all 
conviction while the worst would be full of pas-
sionate intensity? 
The sad conclusion facing us at this juncture in 
Western civilization is that most of our leading 
thinkers hold the same view of values as Hitler and 
his Nazis. They say that value judgments are matters 
of feeling, that morality is nothing but the subjective 
opinion of particular individuals or special groups, 
that there is no natural law, no universal law, no 
essential morality, no basic ethics applicable to the 
entire race, to homo sapiens per se. Values are only 
customs; morals are mere mores. 
That's what the great minds say, but I really don't 
believe them. When we consider the moral feelings 
stirred in the general population by such TV series as 
"Roots" and "Holocaust," we suspect that the sub-
jectivist is protesting too much. It's hard to believe 
17 
that morals are only mores when we see homo 
sapiens get so worked up over the mistreatment of 
Blacks and Jews. Slavery and genocide seem 
curiously immune to the relativizing effects of moral 
subjectivism; they seem evil, monstrously evil, 
regardless of how difficult it may be to formulate in 
clear, philosophical argument. 
I find distressing the presence of the preaching 
relativist or dogmatic nihilist, one of the strangest 
creatures in the philosophical zoo. This is the person 
who says, "There are no standards, but you' re 
wrong if you violate mine!" It is a fixed value that 
you should not hold to any fixed values and 
especially, if you do, not to force them on me. There 
are no absolutes except mine. I can be dogmatic 
when I preach to you about the error of dogmatism. 
A relativist may have many rights; but he has no right 
to preach, because preaching of necessity implies a 
norm, which the relativist denies. 
Matthew Arnold, English poet and critic, was once 
accosted by an opponent who charged, "You're 
getting as dogmatic as Thomas Carlyle!" Arnold's 
reply was a classic: "That may be true," he said, 
"but you overlook an obvious difference. I am 
dogmatic and right and Carlyle is dogmatic and 
wrong." 
G.K. Chesterton complained of this preaching 
relativist in his book Heretics. He pointed out that 
we occidentals like to call ourselves "progressive," 
whereas if we can't define our values objectively, 
this claim is baseless. Progress by its very nature in-
dicates a direction; and the moment we are in the 
least doubtful about the direction, we become in the 
same degree doubtful about the progress. You can't 
be progressive without being doctrinal, but being 
doctrinal is exactly what the modern cool agnostic 
doesn't want to be. Never, says Chesterton, since 
the beginning of the world has there been an age 
that had less right to use the word "progress" than 
we-the people who have least determined what is 
experience .... 
progress are the most progressive people in the 
world? Progress is a sacred word, a word rightly used 
only by true believers and in ages of faith. It should 
die on the lips of all relativists and nihilists. 
The preaching relativist usually attacks the error of 
"forcing your values on me." This is done, for in-
stance, when the topic of abortion comes up. Keep 
your morals to yourself; don't force them on me. If 
you ask some people, "Do you believe in abortion 
on demand?" they will reply, "I believe in freedom 
of choice." They won't come up with a flat "Yes," 
but rather, "I believe in freedom of choice." 
But if you applied such a norm consistently it 
would become absurd: 
"Do you believe in murder?" "I believe in 
freedom of choice." 
"Do you believe in slavery?" "I believe in 
freedom of choice." 
"Do you believe in genocide?" "I believe in 
freedom of choice." 
One can easily see where this would lead. 
Freedom of choice is no basis for value theory; it 
could ultimately justify every foul deed con-
templated by mortal man. No one really believes in 
unlimited freedom of choice except the Marquis de 
Sade, whose behavior was so odious that he gave us 
the word "sadism." 
If no one ever has a right to force morality on 
someone else, then morality disappears. When 
morality disappears, society disappears. The essence 
of pluralism becomes the nemesis of pluralism. 
So we return to our initial query: Was the 
Holocaust a misdemeanor? I believe strongly that it 
was much more-a felony, a superfelony. But I can't 
tell why so many other folks agree with me. Tell me, 
you intellectuals, what was so evil about the 
Holocaust? Teach me, for I really want to know. If 
you can do it without sounding like a dogmatist or 
an absolutist or a fundamentalist, I would like to 
hear it._-
You asked for the reflections of your 
readers in the August-September 1985 
issue of "Mission Journal" on the 
questions "Have we overcome? and 
"What lack we yet?" This letter is one 
overly verbose response from a not 
particularly articulate reader. I can 
only answer from my own very limited 
If I understood Larry James correctly, 
he faults the major publications that 
cater to the members of the Churches 
of Christ for ignoring the issue of race 
relations. Although I certainly would 
not commend these periodicals for 
that stance, I consider their timid 
silence to be preferable to the ugly, 
vile, revolting racist venom that issued 
forth from some of the pulpits of the 
Churches of Christ during the '50s and 
'60s. To correctly appraise how far we 
have come, we must first realize how 
bad things used to be. I do not believe 
most of my brethren hated black 
people. Their attitude toward blacks 
was much the same as their attitude 
toward fire hydrants-a feature of the 
landscape they rarely contemplated, 
much less had an opinion about. My 
assessment of a few of our preachers, 
however, is much less charitable. They 
thought about blacks a great deal, and 
what they thought and said was mostly 
very mean. Again, I must plead a very 
parochial bias, but one minister of a 
church I attended spoke of little else 
for about two years. One yearned for a 
sermon on the one true church, in-
strumental music, or even the 
(continued on p. 20) 
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Doctrinal Reflections 
Getting In Touch 
With The Spirit 
By LYNNE. MITCHELL, JR. 
A II of us who are trusting and obeying Jesus Christ have the Holy Spirit within us (Acts 2:38-39, 
5:31-32; 1 Cor. 3:16, 6:19-20; Rom. 8:9). If we do 
not, then God is a liar; or else He is one who cannot 
keep his promise. No matter how weak our faith, we 
cannot believe that about God. 
The Scriptures make it clear that the Spirit dwells 
in our hearts through faith. It is through our faith 
then that we may make continuous contact with the 
Spirit, but faith is not so mysterious as we sometimes 
make it out to be. In this case it simply means to 
believe Jesus when He says He will do something, to 
open myself up so He can do it, and trust Him to do 
it. 
But how do I keep my faith in tune with the Spirit? 
If He is there in his temple, my body, how do I get in 
touch with Him? 
"Let the Word of Christ dwell in you richly" (Col. 
3:16). The Scriptures and the Spirit are not the same. 
One may know a great deal about the Scriptures and 
not know or have the Spirit. On the other hand, the 
Scriptures are the words of the Spirit; and when the 
Spirit uses them in my mind and heart, they bring 
life. One will have a poor chance of communicating 
regularly and continuously with the Spirit if he or she 
is not regularly and continuously studying and 
meditating on the Scriptures. Emotional experiences 
are fine and often good, but they do not take the 
place of the Scriptures. Intelligence, sophistication, 
natural instincts are fine, but they do not take the 
place of the Scriptures. Even dreams and visions do 
not take the place of the Scriptures. The Gospel is 
the power of God unto salvation; the sword of the 
Spirit is the Word of God. The Scriptures testify to 
that Gospel and open that Word up to us. 
People who do not know that the Spirit dwells in 
them do not know the Word---they need to get into 
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it. People who confuse the Spirit with spine-tingling 
emotional or neurological experiences do not know 
the Word-they need to get back into it. People who 
think that tongue-speaking is an essential sign of hav-
ing the Spirit don't know the Word-they need to 
take it more seriously. 
It is totally inconsistent and absurd for someone to 
moon and pine for a closer walk with Christ and 
more power from the Spirit or more love among the 
brethren if he or she is not seriously, regularly and 
continuously being steeped in the Word of God. 
That is "where it's at." The Spirit comes by faith. 
Faith comes by hearing; hearing comes by the Word 
of God. 
"Pray without ceasing" (2 Thes. 5:17). This is the 
simplest, yet somehow the hardest thing God re-
quires of us. Do we fail to pray because we lack 
faith? That is no excuse. Pray for faith. Jesus himself 
says, 
"Ask and you shall receive; seek and you shall 
find; knock and it shall be opened unto you. For 
whoever asi<s receives; whoever seeks finds; 
whoever knocl<s is admiued. What father among 
you will give his son a snal<e if he asks ior a fish, or 
hand him a scorpion if he asks (or an egg? If you 
with all your sins, know how lo give 11our children 
good things, how much more will the heavenly 
Father give the 1-/oly Spirit to those who ask him." 
Luke I I :9-13 
The New Testament encourages us to pray for the 
Holy Spirit to fill us and control us. But you do not 
even have to mention the Holy Spirit to be praying 
for Him. When you pray for more wisdom to know 
what God wants you to do, you are praying for the 
Spirit. When you pray for the power to overcome 
temptation, you are praying for the Spirit. When you 
pray for the ability to love someone you cannot 
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stand, you are praying for the Spirit. When you pray 
for the grace to accept someone whose personality, 
voice, or ways of doing things are uncomfortable to 
you, you are praying for the Spirit. When you pray 
for help in forgiving someone who has hurt you 
badly, you are praying for the Spirit. When you pray 
for more dedication, more of a sense of freedom, 
more boldness, more compassion, more joy, more 
patience, you are praying for the Spirit. 
It is obvious that one who truly wants to keep in 
touch with the Spirit will find many things to pray 
for, and he or she will do it all the time. As icing on 
the cake, the Scriptures promise us that all the time 
we are praying for Him, the Spirit Himself is praying 
for us, taking our feeble words and translating them 
into the perfect language which means more than 
we could ever say. By the time a prayer gets to God, 
He hears more than we know we said, and He 
understands better than we understand ourselves. 
That is a pretty good deal. We need to keep in touch 
with the Spirit by praying without ceasing. 
Put God's Word into practice (James 1 :23-27). 
Practice just simple, ordinary, prosaic obedience-
not just when we feel like it, but whether or not we 
feel like it. We know and live with the Spirit in obe-
dience to his will. If we wait till we "feel" the Spirit 
to pray, we will seldom pray and therefore seldom 
"feel" the Spirit. If we wait till we "feel" like going 
to public worship before we go, we will seldom go to 
public worship, and therefore seldom commune in 
his temple, the church. If we wait until we "feel" 
forgiving or accepting, we will seldom forgive or 
accept, and therefore we will live dangerously 
without the Spirit of Christ. 
Jesus spoke of the importance of obedience: "Not 
everyone who goes around saying "Lord, Lord" 
shall enter the Kingdom of Heaven-but he who 
. does the will of my Father who is in heaven." Love is 
not a possible alternative to obedience-it is obe-
dience. That's the only way we know if we are obe-
dient. That's the way we know if we have the Spirit. 
Stay in serious and faithful fellowship with his 
people, the church. 
The Spirit dwells in the individual, but not as an in-
dividual per se, but the individual as a member of 
the Body of Christ. 
In Churches of Christ when we know or believe 
we have the Spirit, we seem to want to keep it such 
an individualistic thing that we are embarrassed to 
talk about it in public. If some dare actually testify to 
the reality and the activity of the Spirit in their lives, 
others of us could not be more embarrassed if they 
were taking off their clothes or putting lamp shades 
on their heads or otherwise making fools of 
themselves. 
The Christian faith is the faith of public confession: 
Not just "if thou wilt believe in thy heart" but "if 
thou wilt confess with thy mouth Jesus as Lord, thou 
shalt be saved." That is what confession and baptism 
mean. This is not just something between me and 
God. It's also between me and his Church and be-
tween me and the world. "No man liveth to himself 
and no man dieth to himself." The Christian is no 
egoist, living in individualistic delusion. A spirit 
which is totally individualistic is an evil spirit-not 
the I-Joly Spirit. 
The Holy Spirit baptizes us into one Body. This 
Body is not just a mystical body, but a real body with 
other members, e.g., fingers and toes. There are 
servant members, ignorant members, rich members, 
poor members, beautifu I members, ugly members, 
well members, sick members, strong members, 
weak members, authoritative members, obnoxious 
members-all kinds of members. That Body is the 
Church. 
The Spirit does not baptize you into religion; He 
baptizes you into the Body. He dwells in you and He 
fills you because you are in that Body. He gives you 
spiritual gifts in and for the Body. He is working to 
cleanse and sanctify the Body, to bring it to maturity. 
You and I will never be cleansed, sanctified, or 
brought to maturity unless it is along with and in the 
Body. 
It is important to know we have the Spirit. Would 
it not be so much better if we could also know his 
relationship to the Church, to corporate life, to our 
public worship and confession? _____ ~---··--·M1ss10N 
(forum, continued from p. 1B) 
Communist-Catholic conspiracy. After 
that, silence on matters of race was in-
deed golden, if not exactly Christ-like. 
"Have we overcome?" No, but it 
seems we may be overcoming. Not 
because our elders or our preachers 
have led us to overcome, certainly not 
because of a back-bench groundswell 
of progressiveness from within the 
Churches of Christ. No, we are over-
corning because of our religious 
neighbors, or agnostic friends; and our 
atheist associates have shoved us 
along into a more enlightened 
attitude, despite our best efforts to 
resist. We have begun to accept blacks 
not because we believe it is morally 
right, but because it is economically 
and socially profitable .... 
John 3:16 and underline 
"whosoever." We need to recite Mark 
16: 15 and emphasize the phrase 
"every creature." We need to engrave 
on our hearts Colossians 3: 11. 
In short, it seems to me that we have 
made progress in race relations in spite 
of ourselves. Would that I could be 
more sanguine. 
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We have not yet begun to talk about 
social justice. We need to read again 
Anthony D. Wilbanks 
Dallas, Texas 
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Between Dust And Glory 
Th ere is an amb igu ity about 
mankind resulting from the fact that 
we are creatur es made in the image of 
God, but who now live in the after-
math of the Fall. W e live in the image 
of God but also under the jud gme nt of 
God because of our rebellion and the 
Fall. God judg ed Adam and Eve, but 
by his ow n gracious will he also made 
for them cloth es of skins to cove r their 
sin . God ban ished them from his 
presence, but he did not altogether 
abandon his creation . And so how do 
we fo rmu late this dua lity : und er t he 
wrath and und er the love of God, 
und er the jud gment and und er the 
salvation of God. 
To answer th is, I think we need to 
remember what it means to be a per-
son. God created us for four pr imary 
relationships: a relationship w ith God, 
a relation ship to ourselves, a relation-
ship w ith other peop le, and fin ally a 
relationship w ith the created world. 
Al l of these relation ships were tragical-
ly d isrupt ed by th e rebellion and Fall of 
man, althou gh the relationships were 
not comp lete ly destroyed. 
There is separat ion from God; yet 
life co ntinu es und er his grace. There is 
separation from ourse lves; yet the im-
age of God in hum anity is not fu lly 
. erased. We are separated from each 
other; yet hum an society cont inu es. 
There is alienat ion from the created 
world; yet man's cu ltiv atio n and domi -
nion cont inu e. 
And so there is a great need in our 
teaching and in our living to maintain 
Love Leaves Them Gaping 
My desk was elbow-deep in books. 
Many of the tools and crutches of the 
expos itor's trade were spread before 
me. The first strata included a Greek 
New Testament, Nestle's In terlinear 
Greek-English New Testament (to 
the proper balance, the proper view of 
w hat it means to be a human being. 
Hum anists tend to be too opt imi stic 
about man, whereas the existentialist 
seems to be too pessimist ic . Wh at we 
need is what J.S. Wale once wrote: 
" neith er the naive opt imi sm of the 
hum anist nor the dark pessimism of 
the cy nic, but the radica l realism of the 
Bible." 
Wh at we need is to hold, on the one 
hand , the dignity of persons made in 
the image of God and at the same time, 
the depravity of human beings und er 
the jud gment of God. It is so easy and 
so dangerous to veer from one ex-
treme to the other. W e need to hold 
these two realiti es together in tension : 
the glory and the shame of being a 
hum an being. 
We have invented, on the one hand, 
beautiful churches for the worship of 
God, hospitals for the care of the sick, 
and univ ersiti es for the acqu isition of 
wisdom; but, on the other hand, we 
have also built to rtur e chambers, con-
cent rat ion camps, and weapons of 
mass destruction. This is the strange, 
bewildering paradox: W e are capable 
of behaving one moment like God in 
whose image we we re made and the 
next minute lik e the beast of the field 
By David Sampson 
from whom we were forever to be 
distinct. We are noble and ignoble; we 
are good and evil; we are righteo us 
and croo ked. Thi s is the amb igu ity and 
th e parado x of our hum anness. 
Perhaps thi s ambi guity was exp ressed 
best by Richard Hollow ay, an A nglican 
mini ster at Oxford, who said, 
This is my dilemma: I am 
du st and ashes, frail and 
w ay w ard , a se t of pre-
dete rmin ed behaviora l 
responses, riddl ed with fear, 
b ese t with n eeds, the 
quintessence of dust, and unto 
d ust I shall return . 
But there is som ethin g else in 
me. Oust I may be, but troubl-
ed dust; dust that dreams, dust 
that has strange premonitions 
of transfiguration, of a glo ry 
that is in store, a destiny 
prepared and an inh erit ance 
that will one day be m y home. 
And so my lif e is stretc hed out 
in a painful dialectic between 
ashes and glo ry, between 
wea kn ess and transfiguration. I 
am a riddl e to m yself, an ex-
asperat ing enigma, this strange 
duality between d usty and 
glo ry . 
Speakers of A Word for March: David Sampson is minister of the Park Row 
Church of Christ, Arlington, Texas, and was recently named Minister of the 
Year by the Arlington Kiwanis Club. Dennis Crawford, a free-lance writer living 
in Austin, Texas, is currently working on a book of religious essays. Nancy 
Myers is a high-school English teacher in Bridgeport, Texas, and a Trustee of 
Mission Journal. 
cheat a littl e), an Ardnt and Gingr ich 
Lexicon , A lsop's Index to the Ardnt 
and Gingrich Lexi c on, Kittel's 
Theo logical Dictionary of the New 
Testament , Moulton and Milligan's 
Vocabu lary of the Greek New Testa-
By Dennis Crawford 
ment, Vine's Exposito ry Dictionary of 
New Testament Word s and Vincent's 
Word Studies in the N ew Testament. 
Other musty tomes buried under the 
rubble would surface every five 
minutes or so. 
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The situation loo ked serious. And it 
was. I had spent two hour s chasing the 
w ords of a New . Testament passage, 
lettin g them bounc e me back and fort h 
betw een the lexicon s and word books. 
Perspiration had begun to ooze from 
my forehead as I got deeper and 
deeper into the text. For me, a damp 
brow is always the harbin ger of great 
in sight s. I cou ld sense a real 
breakthroug h. Word s were becoming 
clearer. Concepts were taking shape. 
Illu strations were tugging at the hem of 
my mind . 
Then it happe ned. 
Whil e I was thumbin g throu gh my 
Vine' s Exposito ry D ict ionary of New 
Testm ent Word s, the transliteration of 
one of the Greek words fo r "g lory" 
struck me as funny. Not strange-funny. 
Humorou s-funny. 
Now every Bible scholar know s that 
hum or is the bane of the study . I must 
frown and plow on. But there it was 
again. " Glory" ju st looked funny. It's 
translit eration was KAUCHAOMAI. 
W ell , it does look like a hay feve r 
symptom , doesn' t it? I scratched 
around until I found a related word 
w hich means " boast against" and it 
made an eve n b igger sneeze . 
KATAKAUCHAOMAI! To thi s a Ger-
man wo uld say, "Ges und eit! " 
Give Us A Break 
I am fed up with pr ime-tim e TV 
programming that titill ates our young 
people " to the max," subt ly and not-
so-subtl y teachin g values that are 
directly opposite to the Judeo-
Christian value of respect ing the per-
sonhood of others-va lues that we say 
we want our kids to have. 
The most recent examp le in my 
mind is the mini series, No rth and 
South . A casual att itud e about sex was 
the rule amo ng most of the characters. 
Adu ltery is an old staple on TV, but 
rar ely has it bee n don e so 
graphical ly as it was by the you ng 
"up right hero" of this tale and his 
much-put-upon lover. 
In the high school w here I teach 
there is a fairly high percentage of 
pregnant teen-agers. (This is not an 
ethnic phenomenon in this w hite, 
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Serious study ended. Mirth, that o ld 
jok er, had taken control. 
My next flip of the page uncov ered 
TAX IS. TAXIS provide transportat ion in 
th e city, right? Wron g. The Greek 
schol ar knows this word means "a fix-
ed succession." 
By now I was wondering where my 
insane tangent would take me. I had 
been in the study too long. 
I look ed down again and there was 
EUGENES. Deliver me. EUGENES 
wo uld be at least two persons named 
Eugene, together. No , no- I must 
stop- the word means " nob le" or 
"we ll born ." 
GUNE literally jump ed out of the 
book at me. Can you hear it? If you get 
the U to come out ju st right and sound 
a long E, the word GUNE might sound 
lik e "g oon ey." I must be careful- thi s 
wo rd means "wo man. " I qu ickly turn -
ed the page. 
My stud y had turn ed into a zoo. Was 
there no hope? 
I' m thankfu l the next flip of the page 
put me right on top of the Greek word 
for sacrificial, giving love. It was 
AGAPE. In my skewed frame of mind I 
remembered that "agape" means 
" being in a state of wo nder." 
With thi s thought I became the 
master of my desk again . After all, thi s 
middl e-class co mmunity , either.) W e 
teachers are at a loss to know how to 
co mb at the rampant, unr ea li st ic 
romant icism that we know accom-
pan ies premar ital sex in our school , 
especially as far as the girl s are co n-
cerned. Being pregnant and in love 
(the order seems interc hangeab le) has 
become a status symbol for some . We 
have tried subt le mor al lectu res, 
smuggled in among c lass d iscussion s 
on other subjects, aimed not to indu ce 
guilt in them so much as to warn 
against the personal upheavals of such 
behavior. We eve n had vo lun tary sex 
educat ion classes after schoo l. 
To no avail. How cou ld it? For hours 
upon hour s they can watch beaut ifu l 
young men and women engage in 
long, passionate kissing, fo l low ed by 
undress ing and then a scene that 
wasn't such an unfort unate tw ist. "For 
God so loved the world that he gave 
his one and on ly son ... . " Thinking 
about the cross- Jesus' Cross-a nd 
God's visit to minist er to and save a 
sick, rebe lli ous world does make my 
low er jaw drop a bit. Doesn't yours? 
Then, d idn ' t Jesus observe that real 
love wou ld have a posit ive, definite 
effect on the one s w ho observe it? Yes, 
he said, " By thi s all men w ill know you 
are my d isciples, if you have love for 
one anot her ." 
As it turn ed out, AGAPE gave me the 
best, longest-lasting insight of the day . 
And I wound up on a legitim ate point. 
Perspirat ion formed on my forehead 
again . 
The co nclu sion of my romp through 
Vine 's was this : If I w ant to impre ss the 
world for Chri st, then practicing 
AGAPE is the way to do it. A loving 
spir it in th is unlovin g, selfish wor ld w ill 
cause ot hers to sit up and take not e. 
They may eve n wonder what I'm up 
to . Maybe their mouth s w ill "op en 
wide as in surpri se and wonder." 
That wou ld be all right. I' ll give them 
love and ju st let them gape. The same 
wou ld work w ith you , I'm sure. 
Wh at a serendi pity . But I mu st get 
back to my learnin g. Now , wh ere was 
I? ISS/ON 
By Nancy Myers 
depicts ju st as much of the sex act as 
the traffic w ill allow on pr ime-ti me TV . 
I'l l not eve n go into what th ey see in 
dayt ime soap opera and what they 
hear in the lyrics of their music. 
Give us a break! The (by co m-
parison) infr equent admon itio ns of 
parents and teachers can't even make 
a dent in their med ia-blitzed co n-
sciousnesses. 
Something is alarmin gly wrong in 
our cultur e. Adults need to speak out 
against thi s kind of programming - in-
stead of breat hlessly watch ing every 
sce ne, side -by-s id e with their 
kids-on ly to express shock and 
d isappointment when thei r teen-age rs 
turn out to be pregnant. 
Monkey see, monkey do . 
MI SSIO N JO URNAL 
Old Books Loosely Wrapped in Plastic: 
Campbell Papers Story 
By HIRAM J. LESTER 
Carefull y I unw rapped the dusty, fragi le ledgers. 
That, at least, w as w hat they app eared to be. I had 
expected not hing but pleasantr ies that evening. The 
tir ing day had invo lved a long tr ip to Adelaide, a 
series of v isits w ith fri ends o ld and new , and a late 
dr ive throu gh the Mt. Lofty hill s. 
I w ould have a cup of tea and th en off to bed, 
w hen Aud ine handed me thr ee o ld bo oks loosely 
wr app ed in p last ic. " Hir am," she said , " I don' t 
know w heth er th ese o ld things have any value o r 
not . If t hey do, th ey should go home to Beth any. If 
not , I wi ll t hrow th em aw ay." 
Op ening th e top book , I found inscribed on the 
fly leaf in art ist ic penmanship: 
Lectur es in Logic 
Delivered 
by 
Professor Jardan 
at the 
Univ ersity of Glasgow 
1808 
The handwrit ing inside w as fami liar. It w as A lex-
ander Campb ell's own classnotes from G lasgow . At 
that moment, The Campb ell Pape rs Project w as 
born . 
Aud ine, of cour se, is Mr s. Audin e Ad elaide 
Andr ew s, great-grandd aughter of A lexander Camp-
bell. In 1982-84 she and her sister-in-law , Mr s. Joye 
Barclay, return ed to Bethany the largest known 
co llection s of Campbell papers in priv ate hand s. 
Mr s. Andr ew s w as also th e dono r of the large co llec-
tion of Campbe ll journ als and notes w hich came to 
the Disc iples of Chri st H istor ica l Society in 1965. 
These rece nt ly d iscove red pr imary sources are 
already dramatically il lumi nat ing the po rtrait of the 
great 19th cent ury leader. 
I. THE BACKGROUND 
The basic facts about A lexander Campbe ll 
(1788-1866) are we ll know n. A lwa ys an effect ive 
propaga nd ist, he lectur ed, deba ted and preac hed 
throughout Amer ica. For forty-t hree years he 
ope rated an infl uent ial publishing ve nture and 
ed ited a jo urn al t hat occasio nally had more t han 
10,000 subscr ibe rs. He wrote or edited almost sixty 
vo lum es. Campbe ll ofte n devoted sixteen ho urs a 
Dr. Hiram J. Lester is Professor of Religion at Bethany Co llege, Bethany, 
West Virginia. 
day to his extensive co rrespondence. He also fo und-
ed Beth any Co llege and was the most famous 
spokesman fo r th e religiou s movement out of whi ch 
th e Chri stian Chur ches and th e Chur ches of Chr ist 
co me. He was a successful farm er, bu sinessman, en-
tr epreneur , sheepgrow er and land spec ulator. 
Aft er Campb ell 's death, Am erican histo rians turn -
ed to eco nomics and po lit ics, whil e Campb ell's 
fo llow ers became interested almo st exclu sively in 
religiou s issues. Fo r th at reason , no systemat ic effort 
was made to preserve his manuscripts and co r-
respondence. And the man w hose name had been a 
household wo rd in 1850 w as almost co mp letely lost 
to Am erican history. 
Tod ay, grow ing scho larly emph asis on Am erica' s 
soc ial and cultur al histo ry is c reat ing a new interest 
in A lexander Campb ell. Since 1976, th e Nati onal 
Endowm ent fo r th e Hum anities and oth er pub lic 
agenc ies have fund ed eight projects related to 
Campb ell researc h and sites. As the b icentennial of 
his birth approac hes, recog nit ion of th e need for a 
goo d 20th centur y biog raphy is w idespread; but th e 
basic materials necessary for such a co mpr ehensive 
v iew have not been readi ly availab le to scho lars. 
II. PROJECT GOALS AND THE WORK TO DATE 
The goa l of The Campbe ll Papers Project is to 
make the unpub lished letters, lectur es, j ourn als, 
bu siness doc um ents, and oth er pape rs of th e 
refo rmer available to th e chur ch, to American 
histo rians, and to b iog raphers. The spec ial int erest in 
the bicentenn ial of Campbe ll 's birth (September 12, 
1988) adds a note of urgency to th e need that this 
project be comp leted as exped it iously as possib le. 
For five years I have been searching for Campbe ll 
pape rs. Hav ing surveyed mo re than 500 major 
libra ries and archives on three co ntine nts, I have 
located substant ial co llect ions in add ition to those at 
Bethany Co llege and The Disciples of Chr ist 
H isto rical Society. Permission has already been ob-
tained to transcribe, edit , and publish all materials 
located and aut henticated to date . 
The Discip les of Chr ist H istorica l Society, Bethany 
Co llege, and the Campbe ll descendants are 
cooperating in every way possib le to faci litate the 
project. Co llege Press of Jop lin, M issouri, hav ing had 
considerab le success in repr int ing and marketing the 
published works of Alexande r Campbe ll and othe rs, 
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has indicated an intention to publish a multi-volume set of the letters and 
papers of Campbell. 
Ill. PREPARING FOR PUBLICATION 
Although the search for primary sources continues, the process of 
preparing the materia ls for pub licat ion must now move forward . This 
phase wi ll incl ude the fo llow ing act ivit ies: 
1. Transcr ibing Campbe ll 's d iffic ult penmansh ip. (N.B. He often wrote in 
trans it or w hen he was very tired.) 
2. Transferri ng the transcr ipts to the word -processor and ver ifying them 
for accuracy. 
3. Annotating and editing each document to p lace it in its historica l con-
text of meaning. 
4. Indexing all manuscr ipts. 
5. Ordering and arranging the documents for publication. 
A mu lti-volume work is projected w hich wi ll invo lve several competent 
histor ians in the preparatio n. I wi ll serve as genera l ed itor and pro ject 
d irector. Each vo lume w ill have its own ed itor or co-editors, scholars who 
have specia l competence in the subject matter and the kinds of materia ls 
with whic h they wi ll be dea ling. 
Two editors have been chosen to date : Dr. Carisse Berryhill of Lubbock 
Christian Co llege, a specia list in 18th and 19th century rhetoric , wi ll edit 
"Manuscr ipt L," wh ich includes Campbe ll's classnotes from the logic class 
at the University of G lasgow (1808-1809). Dr . Earl Eugene Eminhizer of 
Youngstown State Un iversity, author of many articles on Alexander Camp-
be ll, wi ll ed it "Manuscript C," which conta ins lecture notes, sermons, and 
an index to notes. Other scho lars wi ll be appointed as editors of other por-
tions of th e corpus as it seems appropriate and necessary to facilitat e the 
project. 
An Editor ial Adv isory Comm ittee of eight scho lars w ill advise the Project. 
Included in that editor ial advisory team at present are Dr. Nathan Hatch of 
Notre Dame University, Dr . Wi ll iam E. Tucker of Texas Christian Univer -
sity, Dr . Edward Ho lley of the University of North Caro lina, Chape l H il l, 
Dr . Richard Hughes of Abilene Christian Un iversity, Dr . Henry Webb of 
Mil ligan Col lege, Mr . Robert A. Sandercox of Bethany Co llege, Dr. James 
M. Seale, President of the Disc iples of Christ H istorical Society, Dr . Chr is 
DeWelt, Editor-Publ isher of Co llege Press. 
Alexander Campbe ll was by far the most influent ial man in the 19th cen-
tury reformat ion. His story is our story . If we are go ing to understand him 
and us, we must have as accurate and comp lete a p icture of Campbe ll as 
historians and biographers can discover . The Campbe ll Papers Project is 
essential to fil ling out that portra it in the 20th century. 
If the reader knows of anyo ne who has original papers or reputed 
transcriptions of papers and documents alleged to be from the pen of Alex -
ander Campbell, please send that inform ation to Hiram J. Lester, General 
Editor, The Campbell Papers Project, The Hibernia, Bethany, West Virginia 
26032. Rights of personal property will be rigorously adhered to and credit 
for ownership will be give n in the published editio n of The Campbe ll 
Papers. MISSION 
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